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17.3.2  Loan translations; Sino-Japanese coinages

In addition to direct loans, a strategy was adopted of coining SJ words for the
new notions, institutions and things to be named, that is, loan translation into
(Sino-)Japanese. This coinage often consisted of finding some word, or kanji
combination, in one of the Chinese Classics, which could be drafted in to write
the new word, which was vocalized by using the SJ reading, or alternatively
of reviving or adapting SJ words from earlier or specialized usage, but freer
coinage from Sino-Japanese was also frequently used.

Some of the new SJ words originate in kanji writings intended as a logo-
graphic representation of a direct loanword, accompanied by reading glosses
in katakana, subsequently reinvented as a SJ word. An example which 1llus-
trates some of the processes involved is cNJ shokudé £ % which is now the
general word for most types of ‘(large, public) dining room, dining hall’. In
the 1870s English dining room was rendered or borrowed as daininguramu,
written as SR E (F A =2 7 /L— 1), i.e. logographically in kanji with the
pronunciation shown in katakana. Earlier B % zikidoo < zikidaii (which is
go-on), was a specialized word for dining rooms in Buddhist temples, but
following on from the writing of daininguritmu as shown above, B was
drafted in as a SJ translation equivalent and was, accompanying its new use,
given a different pronunciation (reading) using kan-on for &, but keeping

go-on for & (whose kan-on is 16). Incidentally, daininguriimu is still |
FA = F—h
occasionally written & X .




SJ words deliberately coined, revived or adapted in this way during the |
Meiji period make up the great majority of SJ words in use today — and the" |
overwhelming majority of academic, political and intellectual vocabulary used
in Japanese today — and some of these words were later adopted in China and
Korea, with Chinese or Sino-Korean vocalization. Many of these new words
are attributable to individuals who also otherwise played prominent roles in |
the process of modemnization in the nineteenth and early twentieth century, ;l
such as Nishi Amane, Fukuzawa Yukichi and Inoue Tetsujird, whose transla- |
tion of William Fleming’s The vocabulary of philosophy, mental, moral and
metaphysical (1857), Tetsugaku jii (555, 1881) provides more than |
2,500 SJ words relevant to philosophy. Of the many new SJ words coined in
this way in the late nineteenth century, a few examples are given in (2):

(2) shakai =& ‘society’, minshu(shugi) B3 (F &) ‘democracy’,
jivii B “liberty’, shinri(gaku) L>EE(%) ‘psyche (psychology)’,
tetsugaku 3 ‘philosophy’, kaisha &%t ‘firm, company’,
kaikeigaku £5t5 ‘accounting’, rodo F5{8) ‘work’ (which
includes {8 which was made in Japan, see 9.1.5), yibin Hi{#
‘post’, jidosha B BAEL ‘automobile’, retsudo #5318 ‘railway’,
denwa EE ‘telephone’, enzetsu JHan ‘speech’, toron F1i®
‘discussion’, bungaku 3L ‘literature’, shosetsu /INah. ‘novel’,
kokka EZ ‘nation’, kokumin [EE ‘people’.

As the short list suggests, new words for abstract concepts and institutions
were usually coined in this way, rather than by direct loans. It is highly unlikely
that the lexical, terminological modernization of the Meiji period would have
been as successful as it was, if it had had to rely on direct loans, rather than[

SJ coinages, which are short and in some cases provide educated readers with
semantic clues. In addition, SJ coinages have the important function of giving
the impression that these words were part of and belonged in an intellectual |
tradition.

HigE
Frellesvig, Bjarke. 2010. A History of the Japanese Language pp.408-410. Cambridge

University Press



2024, 2. 20 (k) i
DE2 (—fi%- - FFE)

20245 F KERAZHABBE [IH]
ERHASTIEH  ERAARER (%R

£ B FE OE b - BEIESE] GErEERFRT)
[FEEE D2] =BEH % UIREHESEEN®R

AR MERKT., BESNTAKEER LR S,

eoft

KOXEE, aFAVR by THEL] O7 4 ET 2N TORBO—ERTH S (Frederick Copleston, 4
History of Philosophy, Volume 7 Modern Philosophy, Part I Fichte to Hegel, Image Books Edition, New York 1965,
pp.78-80) , EZTIFNAPLCBEHLTNDE 7 4 e 7T HFOMBRZHRICE L O LT, THIZSW
THSYORMER IV, BERAAFETECI L

In the Kantian phi-
losophy it is the human mind which exercises a constitutive
activity in giving its @ priori form to phenomenal reality.
True, in this activity the mind acts spontaneously and un-
consciously, and it acts as mind as such, as the subject a§
such, rather than as the mind of Tom or John. But it is none
the less the human mind, not the divine mind, which is said
to exercise this activity. And if we eliminate the thing-in-it-
self and hypostatize Kant’s transcendental ego as the meta
physical absolute ego, it is quite natural to ask whether the:
absolute ego posits Nature immediately or through the infra.,
conscious levels, as it were, of the human being. After all
Fichte’s deduction of consciousness not infrequently sug
gests the second of these alternatives. And if this is what the

philosopher really means, he is faced with an obvious dif-
ficulty.

Happily, Fichte answers the question in explicit terms.
At the beginning of the practical deduction of consciousness
he draws attention to an apparent contradiction. On the one
hand the ego as intelligence is dependent on the non-ego. On
the other hand the ego is said to determine the non-ego and
must thus be independent of it. The contradiction is re-
solved (that is, shown to be only apparent) when we under-
stand that the absolute ego determines immediately the
non-ego which enters into representation (das vorzustellende
Nicht-Ich), whereas it determines the ego as intelligence (the
ego as representing, das vorstellende Ich) mediately, that is,
by means of the non-ego. In other words, the absolute ego
does not posit the world through the finite ego, but im-
mediately. And the same thing is clearly stated in a passage |




of the lectures on The Facts of Consciousness, to which al-
lusion has already been made. ‘The material world has been
deduced earlier on as an absolute limitation of the pro-
ductive power of imagination. But we have not yet stated

clearly and explicitly whether the productive power in this

function is the self-manifestation of the one Life as such or
whether it is the manifestation of individual life; whether,
that is to say, a material world is posited through one self-
identical Life or through the individual as such. . . . Itis not
the individual as such but the one Life which intuits the
objects of the material world.”®s

The development of this point of view obviously requires
that Fichte should move away from his Kantian point of
departure, and that the pure ego, a concept arrived at through
reflection on human consciousness, should become absolute
Being which manifests itself in the world. And this is indeed
the path which Fichte takes in the later philosophy, to which
the lectures on The Facts of Consciousness belong. But, as
will be seen later, he never really succeeds in kicking away
the ladder by which he has climbed up to metaphysical ideal-
ism. And though he clearly thinks of Nature as being posited
by the Absolute as a field for moral activity, he maintains to
the end that the world exists only in and for consciousness.
Apart, therefore, from the explicit denial that material things
are posited ‘through the individual as such’, his position re-

mains ambiguous. For though consciousness is said to be the .

Absolute’s consciousness, the Absolute is also said to be con-
scious through man, and not in itself considered apart from

marn.




